CHAPTER VIH
TENETS OF VAISNAVISM

The literary sources confirmed by the- epigraphical
evidences, which have been cited in the previous chapters,
lead to the conclusion that Vaisnavism is a faith of the hoary
past the origin of which could be traced to the Vedic texts. 1t
i1s also found from these evidences that before the period of
the Alvars, there grew up certain tenets which were peculiarly
Vaignavite in character, preached and practised by many a
pious soul. These doctrines do not get a systematic treatment
in these source books but they have left an indelible and deep
impression on the Alvdrs, The Alvars attached greater impor-
tance to the path of devotion than to the other doctrines. It
is only after the period of Natharuni that these tenets got
formulated into .a coordinated whole and WETe given a syste-

matic exposition. | ;

. The earliest dogmatic exposition-of the religion charac-
terized by devotion centres on the worship of Visnu and so it
takes the name of Vaignavism, The cuit has had a long
history, going back to very remote times. The deity of this
" cult bears also the sectarian names Vasudeva-Krspa, Nargyana
and Krsna Gopdla. These names indicate the four main
streams which mingled into one through a period of several
. centuries to form the so-called religion Valgpavism.

The Bhagavad-gita represents Vasudeva as identical
with Krsna. Visudeva is identified with the God Vispu as
well as the Sapreme Spirit, as a scion of Vrsoi family. The
Mahzbhzgya (on Panini)! gives the forms Vasudeva,
Baladeva and Aniruddha as derivatives from Vrsoi pames,
meaning the sons of Vasudeva, Baladeva and Aniruddha
respectively. The names of the five Vrsni heroes referred to

I. Agstadhyayi, 4. 1: 114,



vin | - TENETS OF VAISNAVISM 153

in the Mora (near Mathura) inscription of the first century
A.D. are given in the Vayu-pur@ma as Sankarsapa {son of
Vasudeva by Rohini), Viisudeva (son of Vasudeva by Devaki),
Pradyumna (son of Vasudeva by Rukmini}, Samba {(son of
Vasudeva by Jambavati (of non-Aryan origin}) and Aniruddha
(son of Pradyumna) all of whom are known to have been
apotheosized and worshipped.? Again Patanjali (on
Panini)® distinctly states that the word ‘vasudeva® contained
in the Sufre is the name of the “worshipful” i.e.. one who is
pre-eminently wosshipful i.e., God. Therefore the worship
of Vasudeva must be regarded as old as Panini’s grammar
(800 B.C.).4 |

The Mahabhdarata and the Puramas usvally identify
Vishdeva—Krgl}a of the Sattvata family with the highest god,
and represent him as the founder of the religion characterized
by devotien. This religion is calied the Bhagavata, Sattvata
or Vaitspava Dharma, In the Bhagavata-purana,® the
highest is stated to have been called Bhagavat and Visudeva
by the Sativata people: and the Santiparvan® of the Maha-
hharata states, apparently in reference to the Girz that
Sattvata or Bhagavata Dharma was taught first by Vdsudeva-
Krsna to Arjuna,

That Krspa with the name Vasudeva was held in special
veneration is evident from the records of Megasthenes and
Mathura inscription. There is a reference regarding the
worshippers of Visudeva and Baladeva (Sankarsana) in a
passage of the Buddhistic canonical literature called Maha-
niddesa and Cullaniddesa (first century) which mentigns, among
others, the worshippers of certain deities including elephant,
horse, cow, dog, crow etc.” These evidences make clear that

2. cf. Pruceedings of the Indian Histdr_# Congiess 1944, pp. 82 f.

3. Astddhyaw, 4.3 98. x

4. cf. Hopkins, E.W : Great Ep:‘i: of India, p. 391; Macdonell, A.A :
- History of Sanskrit Literature, p. 17,

5. Bbhag P.i1.6:2, 6. |

6. MBh, Sadnti, 353 : 48,

1. Vaismavism, Saivism and Minor Religious Systems, p. 5.
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the worship of Krsga as Vasudeva was in vogue many cantunﬁ "

before the birth of Christ, The worship of Baladeva or

Balarama who is mentioned with Krgpa was also pravnl_:nt"
then and it appears that it went out of practice or lostits
" hold on peup]c afrer the beginning of the ‘Christian era, ;.
His worship® is understandable and is justified on m:m:runt: of -
H‘.IE place in the list of divine dlsu—nts nf iflaxm._ T B N

The Mahdbharnm and thn Purm.t u:sualh{ explam 3 -

the name Vasudeva as the ‘son of Vasudeva.’. . Prof. R.Go
Bhandarkat draws :ttention® to_the commentaries on the
Astadhydyi and the Ghata Jafaka ard suggests thiat Visudeva
is not a patronymic, but the proper name of the person, whose.
name Krgna shows:that he belpnged to. Karsnayeng gotra which -
sprang’ from an. ancient Ssage. ngmed Krepa: with whom
Viasudeva. of a Ksairiya family. of the Karsndyana goire.
was identified at a later -date. . The Chﬂndagya Upanisad
mentions the sage K;sm—DevakIputra (i.e. Krspa son of
Devakl) as a. disciple of the -rgi Ghora of the Apgirasa

family.!t  Krsna is not called Vasudeva in .this -work.

Vasudeva’s association with Sankarsapa (Baladeva, son of

 Vasudeva by Rohigl} in prarChﬁstxhn umraphs as woll as in
certain passages ol the Mﬂhﬂ'ﬁhﬂwﬂ Scems 10, t‘ll;ipﬂrt» the. epis

and purZpic rtradition that Kﬁnn was copnected with the o g

Yadavas and Panddvas. - It has also to be noted: that the -
.Chaudo,gya Upanigud mentions Krwa s mother as Devakl . =

which was rather an Gpcommon. name.- Again. ‘the Angitasa . -

family to which Upamgad:c Krsna's teacher Ghora _belonged,
was intimately related to the Bhojas ‘who were like Vyspis, 2
sect of the Yadava clan. Some of the doctrints epungiaterd
in the Gira# can be traced in the lessons received. by Krspa-
- Dévakiputra from Ghora Angirasa according to the Chﬂndngya'
Upanisad !* Conseguently it is.believed that what he [learnt
~from Ghora was what Krspa-utso ‘taught.” His tuachmg was |

8. Itis treatcd in the Kriy@dhikdra 31 :99.10 wr. B
‘9, MBh. Uddyoga 70: 3; ibid', S"ann Adi:H. - . .,_..au: |

10. Vaisnavizm, Saivism and Minor Religious S y.rrems; p. 10, m

1f, Ch.Up.3.17:6. -

12. ibid., 3. 17:4, & 7. of. Bh.G.9:27, 16 1;n3-,3:5and._m;4_:1f.
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singularly sucm:ssful for he be¢ame tht centre of a theistic
movement, which in the course of time- bngan to worship i:um
llung mth his fnend Ar]una
- In the Mﬂhﬂbﬁﬁmmﬂ th: Suprems Spmt is addrassed

by Brahmda as Narayaga'* and Viggul!® and is 1d:nt:ﬁ=d with |
Vasudeva.'$ The purport s¢ems to be thatina former age
the Supreme Spirit Vasudeva created Sankargana, procreated
“his son Pradyumna and through him Aniruddha who himself
is Vigpu a2nd also created Brahmd in the former age and in the
present occasion to request him again to be born in the Yadu
race as Vasudeva dividing himself into four parts as on the
previous -occasion. Thus VAsudeva was the name of :the
teacher of the religion of bhakti and there appears to be an
nnphcatmn here that he existed: with the other three ina
 previgus age. - In the Anugita portion of the Asvamédhika-
parva'”  an accidental meeting of Krgna and 2 sage of the
name Uttabka of Bh;gn rage: takes ‘plave on thf.: former’s
raturn from mum ~The n:ault of the'war is given in detail
by Krgga to the sage. At the reguest of Ustanka Krspa shows
him His universal form. The’ form was the same as, o1 similar
to, that which was shown to Arjuna according to the
Hkagavnd—guﬂ_ but it is here called the Vaispava form which
name does not occeur in the Gua, The identity of: Vl'sudev"a-
Krepa with Vispu is proved: by this to have become an esta-
blished fact. In the Sﬂnrfparva“ again, it is seen tHat
Y udhigthira while addressing Krsua identifies Him with Vigpu.
" Inthe epic period, Vispu is regarded. as the Supreme Spirit,
but the names of Ndardyana: and Vasudeva-Krspa apparently
occur in greater frequency and are motre prominent.

 The fap_ts:whinh are known from ‘literary sﬁurﬁes are
supported by epigraphical evidences such as the Besnagar (old

13. MBh. Bhigma 65:54,56. . ¢

14, ibid,, ibid., 65: 50,

15. ibid., ibid., 65+ 63, .

_16.  ibid., ibid.. 65: 47, 69,

17. MBh. A¢vamedhika, ch. 53 to 55. R
18, 1hu‘l .§nﬂn‘ ch, 43. ST T} g i
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Gwalior state) inscription (180 8 ¢ )!* and anether inscripiion
of the same place referring to the erection of Garuda column
for the temple of the Bhagavat. The previous inscription is
significant for the fact that Garuda, a bird sacred to Visnu,
1s here associated with Vasudeva and the inscription adds that
“three immortal steps ..when practised lead to heaven...self-
control, charity and diligence'’? — which seem very much like
an effort to moralise the three strides associated with Visnu,
At any rate, this inscription clearly shows that V@sudeva-
Krsna was fully identified with Visnu, A refer-nce has come
to notice recently in a Mathura inscription (first quarter of
the first century) recording the erection of a gateway, a terrace
and a devakula at the mahasthana of Visudeva proving
worship of Vasudeva in that locality.2! Vasudeva is not
called Krsna in the eurly ‘Indian inscriptions; but the use of
Krsna, as another name of Vasudeva, in works like the
Mahdbharata, especially in the Gitg belonging to its - early
stratum, Patamjai’s Mahabhagya, and the Ghata Jataka is
. probably pre-Christian 22 Again the Chinna (Krspa District,
Andhra) iInscription?? of Yajiia-éﬁtakaml (last quarter of
the second century) begins; with an adoration to Vasudeva
alone and indicates the progress of Bhigavatism in the
South. i - |

- The identification of Vdsudeva-Krsna with Visnu laads
to the second current which flowed into the making of
Vaisnavism,  Vignu is a Vedlc god and therefore He is
much more ancient than Vasudeva Kysna. In-the Brahmasas®
He is spoken of as the highest god .and came to be considered
by the worshippers of Vasudeva- Krsna to be the same as their
“God of gods” especially because of some winsome qualities
in Visnu’s character, such as the quality of helpfulness which
was extended to Indra and came to be treated as admitting

19.  Epigraphia Indica, ¥Yol. X. Inscription No. 649,

20. Dr. Barnett’s translation, Hindu Gods and Heroes, p. 88,
21,  The Chlitural Heritage of India, Vol. 1V, p. 116.

22. <f, Bhag. P. 9. 9: 49, | .

23, The Cultural Heritage of India, Vol, IV, p. 118,

24. cf. Ait. Br. 1, 1; Sat. Br. 14, 1:1.
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extention to mankind. He is accﬁrdingiy sald to have thrice
traversed the earthly spaces for man in distress?s and in
order 10 bestow it on man for a dwelling,?6 He is also spoken
of & protector of embryos.?” In the Brahmamas™ he is said
to have assumed the form of a dwarf in order to gain dominion
over the earth for the gods. In the Mahabkarata numerous
stories are told of ¥isnu’s acts of grace and helpfulness, his
assuming various descenis in order to aid gods and men in
distress! It is not surprising therefore that this God of
helpfulness was gradually appropriated by the followers of
- Vasudeva-Krsna.

In the period of Braihmanas,?® if not earlier, Vignu
- was regarded by some as the Spirit -::uf the Sun, and he has that
characteristic in the Gitd.3® When Visnu was regarded as the
Sun, it would be natural for the spiritual descendants: of
Ghora Angirasa, a priest of the Sun, to worship him as their
god. Consequently that Vasudeva-Krsna cult was a sect
which grew up within Vignpu-Worship, and when it drifted its
leader V&sudeva-Kysna identified him with the god whose
worship he had preached. Again in the same period Visnu
was very definitely identified with the sacrifice,3' thus again
showing the close affinity between the Visnu-cult and the
Vasudeva-cult, If they were two, it is not surprising,
therefore, that before long they becamu one. In the Anmugira
the idennﬁcatmn of Vasudeva3? with Vigpu is complete, for
the name most oftsn uscd in the Anug:rﬂ for the Deity is
\’131;11 -

25 RV.6.49:13.
26. 1bid., 7. 100 4 6, ﬁﬂ:ﬁandﬁ

2T.  ibid., 7. 36
28, Sat. Br. 1‘2. 5‘
29, c-f the story about Aditya (sun) being Yisnu's head. Sat. Br. 14,

I: 1 and 10, Visou is mentioned along with the Edityas (Vide A. V
11, &:2) but never in the Rg. Veda.

30. Bh. G.10: 21; 11: 30,
31. Sat.Br.!4.1:1and1ffalsol.2:5and . of. Bh. G 8: 4.
32. cf. MBh. BAYsmna 65: 47, 63, 69; and ibid., Adva. 16: 2 to 13,
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The third element which contributed to the development
of Vaisnavism is the worship of WNariiyana, The word
‘nardyana’ means ‘the resting place or goal of Nara or a
collection of Naras.®® There is a tradition which connects
Narayana with primeval waters.’® According to another
tradition, Brahma sprang from the lotus in the navel of
Ndrayana or Visnu *® There is a reference in the Vayu-
purana’® to NirZyana being represented as prior to matter
in an undeveloped form (avyakia) and from this form sprang
the mundane egg, from which arose Brahmz. All these
traditions seem to have been based on the account to be found
in the Vedas.®” 8o Nardyana, is the resting place or goal
to men and gods. He is therefore & different person prior to
Brahma and to the Svayambhu of Manu; he is not a historical

or mythological individual. He is another person with cosmic
characier,

There is a reference in the éatapatha Brahmana’® to a
PurusaNariyana who is stated to have thrice offered sacrifice
at the instance of Prajdpati. - Narayana is, however, not
identified here with Visnu or any of the Adityas. In another
place of the same work?? Purusa-NarZyana 15 mentioned to.
have performed the Pascaoraira sacrifice and attained a
supreme position above all beings. The earliest evidence in
favour of the identification of Nir&yana with Visgu 1s proba-
bly to be traced in the Baudhdyana Dharmasurra (fifth century
B,C;).40 The Talttiriva-Aranyaka contains a passage! in
which Narayana, Vasudeva and Visnu are regarded as one and
the same deity. Here Narayana is also called Hari and ‘the
eternal Deity, the Supreme and Lord’ and He is described

—

33, MBh. dnusdsana 186: 7; ibid., Uddyoga 69:10.
34. Manu. 1. 10; of. Samirtarcanadhikdra 1: 7.

35. M.Bh, Vana 3. 12: 34 and ibid., Santf. 349118,
36, Vay. P.o. 78.

37. R.V.10.82: 5 and6.

38. Sat. Br. 12. 3: 4.

50. ibid ,13:6:1.

40. - B.D.S.2.9; 10.

41, Titt, Ar. 10:11.
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with all the attributes of the Supreme soul, which are usually
found mentioned in the Upanisads., Several passages of the
Mahabhdrata support the identification of V3sudeva, Visnu
and Narayana as found in the above passage.

In the Mahabharata and Puramas, Narayana figures
as the Supreme God, espeeially in connection with creation.
He is represented, mythologically, as lying on the body of a
huge serpent in the ocean of milk. Here it is seen that the
original conception of his connection with primeval waters is
still being kept to Narayana thus making Him a worshippable
deity. The same epic describes the heaven of this Ndrayana
as the évatidvlpa or White Island.*? Certain gods are said to
have gone there and seen Hari in the abode made of great
gems, lying on the serpent couch with Laksmi sitting at His
feet and attended by the sage . Narada and other devotees.
It is also stated that yogins and Kapilasamkhyas who desire
final deliverance (moksa) go to the White Tsland by reciting
the prayer and praise composed by Bali. It is therefore
evident that the island is the heavenly abode in which
Nardyana, sometimes spoken of as Hari, dwells. The place
corresponds in a way to the Vaikuntha of Visnu. Itwasto
this place of Nar&yana that Narada went and learnt from Him
the mono-theistic religion of Vasudeva, There is, therefore,
no need as Prof, R.G. Bhandarkar does to suppose that the
White Island was a Christian country peopled by white
races, 44 |

. In the epic pericd when the worship of Vasudeva
sprang, he was identified with Narayana. Im the Vanaparva®®
there is a description of the conditions of things at the time
of dissolution of the universe wherein it is stated that there
was water every where and there was a body lying on couch
on a branch of a banyan tree. The boy opened his mouth

——

42. MBh. Sant. ch. 335.

43. Karhdsaritsagara 54; 25 to 27. The prayer which is offered by
Narav#hanadatta mentions the six qualities of Vigou, ibid., 54: 31.

44, Vaisnavizsm, Saivism and Minor Religious Systems, p. 43.

45. MBh, Fana. ch. 188, 189, :

L
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and swallowed Markandeya who roamed in the inside of his
stomach and saw the whole universe and was struck with
wonder. The boy then vomited him out, when he saw again
the waters alone. When MAarkandeya questioned the boy
about his identity. he replied : “Formetly I gave to the waters
the name of Nara, and those were my resting place (gyana),
and therefore I am Narayana™ and in this strain he goes on to
describe his greatness. The whole story is told by Ma&rkandeya
to Yudhisthira., Tt appears that the burden of the whole
Narayaniya section is to establish this identity between
Niérzyana and Vasudeva.

According to another tradition there was another
person, besides this Narayana, who was always associated
with Nara. Theyboth went from the world of men to the
world of Brahman and, being worshipped by the gods and the
Gandharvas, existed only for the destruction of the demons.
Indra was helped by Nara and Nar3yana in his st{ruggle with
the gsuras. The concept of companionship between Nara
and Nardyana seems to be traceable to the Upanisadic idea
of two birds dwelling in a tree, friends and associates of each
other 47 That one of those who is called the lord and the
_ onlooker is in the present tradition Narayana and the other,
who is engaged in eating the fruit of the tree, is Nara, The
old idea was transferred to the newconception of Narayapa
as the abode of all men. Again in the opening section of the
Narayaniya, it is stated that WNarayana, the eternal and
Universal Soul was born as the son of Dharma in the quadruple
form of Nara, Narayana, Hari and Krgna.4® The first two of
these are stated to have practised avsterities at BadarikZsrama
in the Himzlayas.#® These four are represeated as the sons
- of Dharma and had Ahims& as their mother. This is perhaps
to signify and support righteousness and non-slaughter of
animals as against the old Ceremonial of sacrificial rities and
Killing of animals. According to certain passages of the

46. Valsnavism, Satvism and Minor Religious Systems, p. 45.

47. Mun.Up.3.1:1; Sv. Up. 4:6. (Quutsed from R.V. 1.164: 20}
48. MBh. Santi 333: 16, 17. - .

49, 1ibid., 334. 8, cf. Vam. P. ch. 6.
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Mahabhdrata, Nara and Narayana are called ysis, and
this might have led to the conception of Narayana as the pgi
or the composer of the Purusa-sikita. These gods must have
been very famous at the time when the epic was composed,
siice in the opening verse of its different parts obeisance is
made to thess two gods. Nara is identified with Arjuna and
Nardyana with Vasudeva-Krsna.®! And thus the old tradition
about the two pgfs who were warriors at the same time was
brought into a beautiful connection with the interlocators of
the Bhagavad-gita by the fertile imagination and genius of
the poet.

While ideas connected with Visnu, VAsudeva and
Narayana thus mingled togeiher to form thc religion of the
Vaignavites, there developed, before the beginning of the
Christian era, an entirely new element which speaks of
Krsna as a cowherd, and dwelis with great devotion on his
birth, childhood, youth and sports and feats of great strength.
There is no reference to this cowherd Kysna in the authorities
so far cited. In the Harivamsa® which is a supplement of
Mahabhdrata and in the Purdmas such as Vayu-purana®s
and Bhagavata - purdna,® there are stories about Krsna’s
tender babyhood and wanton childhoed, When these works
were written, the tegend about the cowherd Krsna must have
already become current and his identification with Vasudeva-
Krsna been effected. 1t may be pre.umed that stories
regarding the early life of pastoral Krsna probably developed
partly out of the Vedic legends about Visnu, called ‘gopa’ss
in the Rg—Veda and ‘govinda’ and ‘damodara’ in the Baudhayana
Dharma=-sutra®®, But there are other factors which appear to
have contributed to the development of the mytholegy of the
cowherd Krsna. The Yamuna region was possibly conspicuous
S0 ibid.. vana. 12. 46, 47; 30, 1; ibid., Udyog. 49: 19,
51. ibid., Sabha. 66: i1,
52, Huorivamsa 2. 20.
53, Vay. P. 98: 100 to 102,
54. Bhag. P.10: ch. 29.

5. RV, 1.22:18;10. 19:4.
36. B.D.S5.2.9:10

786w17
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for its cows as early as the age of Rg-Veda and a Vrsna (i.e,,
a member of the Vygni clan) named Gobala (lit. ‘one strong in
the wealth of the cows®) is known from the Tairtiriya
Samhita®? and Jaiminiya Upanigsad Brahmana®®. It is thus
probabie that the Yadava-Sattvata—Vrsnis of Mathura posses-
sed large herds of catile as did their western neighbours, the
Matsyas., Most of the stories about Kysna’s early life appear,
however, to have been principally due to his identification
with certain gods worshipped by Abbiras and other allied
peoples.

The Mahabharata refers to Krsna as a cowherds®, The
Git# contains the address of ‘Govinda’ to Krsnas? made by
Arjuna Krsna is referred to as Govinda as He found the
earth (go) in the waters which He stirred.$! But Prof. R.G.
Bhandarkar says that the word ‘govinda® is a later form of
‘govid’ which in the Rg-Veda$? is used as an epithet of
Indra in the sense of ‘the finder of the cows’; this epithet as
another one Kesinisidana®? which is also applicable to
Indra, must have been transferred to Vasudeva-Krsna when
he came to be locked upon as the chief god. The word “go’
in Sanskrit conveys more than one meaning.% Hence it is not
improper {0 find the use of this word in some other sense
as well,

Kalidasa mentions Visnu as appearing in the garb of
cowherd (gopa).5® The exact date of this poet is yct to be

57. Taitt. §. 3. 11. 9: 3,
58. Jaim. Up. Br. 1. 6:1.
5%, MBh. Sgbhi, ch. 41.

60. Bh. G.1:32; 2:9. Here the word may be taken as Madhusfidana
{on 2:9), taken as one who knows the speech.

61. MBh. Adi. 21: 22: 69:13. cf. ibid., Santi, 342: 70;352: 5; Mats,
P. 248: 43, 44.

62. R.V, 10. 103: S5and & (Indra). cf. R.V. 9.55: 3 where this is
addressed to Soma.

63. Bh.G.18:1.

64. The word ‘go’ has several meanings such as heaven, bull, ray,

thunderbolt, cow, sight, arrow, direction, speech, earth and water,
of. Nirukta. 2:6; 6:2; 6:20.

65. Meghaduta 1: 15,
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settled. HMHowever, among the Indian scholars, the view has
been gaining ground in fixing him in the firs{ century B.C,, a
date which would prove that identification of Kysn with Vignu
was an admitted fact. Even a few centuries earlier to
Kalidasa, the epithets ‘Vispu’, ‘Narayana’ and ‘Vasudeva’
were used by Bhasa® n his dramas Dntavakya®? and
Balacarita®® who is no other than Visnu in the garb of
cowherd (gop&ia).5® Krsna is identified with Vamana also,™
having the appellations Ke§ava, Hari, Bhagivan and Purusot-
tama, all of which occur in the two dramas of Bhasa cited
above. Bhasa refers to the Hallisa dance in which Krspa
took part with the gopis.”t Harivamsa™  refers to this
dance without mentioning the nime.” The gopis sang and
initiated the actions of Krsna who is referred to as a boy
of tenyears old.?™ Krsna is stated in the Bhagavata to
have taken part in the rdsakrida Himself taking as many
bodies of Krsna as there were gopis.” |

The foregoing pages show that long before the be
ginning of the Christian era, Krgna was identified with Visnu,
Narayana and Vasudeva. All these names came to denote
Brahman represented by Visnu with Srl.7e Visnu possesses
countless auspicious qualities and undev the influence of the
Pancaratra Agamas, six among these qualities were taken
Prominent note of as characterizing the Supreme Being, He

66. Bhasa is referred 1o by K&liddsa in the Prologue to his Afdlavi-
kagnimitra,

61, Bhasandtakacakra. pp. 441 ta 454,

68. ibid., pp. 511 to 560,

69. ibid., p. 523.

70.  ibid., p. 441.

71.  vide: Abhinavabharati on the Nat yadastra, Vol. I, p. 183,
72.  Harivamfa. 2. ch. 20,

73. The commentator Nilakantha calls this as HallTsa.

74.  Harivamso 2, 20: 18,

75. Bhag. P, 10. ch. 33.
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In the creator, preserver and destroyer. From Him arose
Brahma, the creator of the world. He descended down to the
world to rescue His devotees from sufferings. Special actions
of conscerations make God take His presence in idols and
salagramas in order that His devotees would be delighted by
His presence.

The scif owes its existence in the weorld to the will of
God. It must realise its limitations and become aware of its
abject dependence on His will which alone would save it from
bondage. This requires the self to observe the rules of good
conduct in order to please God. The self has to acquire the
knowledge of its own nature and that of God. Duties which
1t has to discharge in accordance with the established rules of
conduct are considered as Karma—yoga which includes the
acts of service which it has to render to God.

Devotion is the best course which the self could adopt
to win God’s grace. The yogic practices of meditation could
be adopted. Those who find this course difficult for adoption
could simply surrender themselves together with their belong-
tngs to God. This does not imply a refersnce to the path of
self-surrender which gets casual reference in these works, It
is devotion to God that receives much attention as the means
cven for knowing the tartva and for doing one’s duties. The
self is asked to surrender to Him i1s relatedness to the fruits
of the deeds done by it.

A devotee seeks to have personal experience of God.
He is not in the least interested in the problems about the
existence of God and the methods of approach to prove His
existence, The experience that he gets is of mystical nature.
It has full certitude and is ineffable. Tt is God that chooses
the person to whom He reveals Himself. Study, intelligence
and other attainmeats which the self could have to its credit
are of no avail.”? Mystic experience, being of the nature of
ravishing emotional intensity and of vivid inteliectual jllumi-
nation’™ must be taken, when applied to Vaisnavism, 1o have

71, Kath Up., 2: 21,
78. Types of Religious Philosophy, p. 8.
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been aroused by a clear awareness of God’s possessing specific
qualities and features which attract the selves to Him. These
qualities create in the self astonishment which changes into
admiration that becomes transformed into love. The seif is
won over by them to the side of God. Its setf-abnegation is
reveiied in its denying evervthing for itself and its prepared-
ness to lose individuality by surrendering unreservedly to
God. *Mysticism is the religion of feminine natures, Enthu-
siastic surrender, a delicate capacity for fueling, soft
passiveness are its chavacteristics’.” This explains why the
nayaka-nayaki bhiva or bridal mysticism represents an aspect
of religious experience.

In this connection, it must be borne in mind that the
word ‘Dhakti’ is interpreted in two ways. Primarily, it means
doing service. Panini®® has two aphorisms, the first of which
refers to doing service through devotion and the other implying
mere attachment., Evidently, the latter is a reference to Lhe
attachment for the material objects. The word ‘kdma’ which
means love also admits of two-foid upplication. [t connotes
visaya kidma or hedonistic pleasure in psychology, drma kZma
or the desire tor the seif-realisation or arma spiritually and
Bhagavat kama or love of God in the religious sense or sreyas,
The classical exposition of Lama in the Upanisad is given by
saint Yajnavalkya to his wife Maiwreyi,®! The bodily self or
deh&ima hus only perishable value. but amma has intrinsic
value; while lust is vigapa kama, love is divine or Bhagavar
kama, and the two arc opposed av darkness and light, and
there 15 no real middle term between the two. [t is this
Bhagavat kama, that is cmphasised in Sanskrit literature.
Wherever srigdra rasa is portrayed, the joy of seeking the
beauty of sex and revelling in love as in the Sakuntala is
described aud emphasised. It is morc or less u way of
preparation for ithe Bhagavar kdma or the divine jove. The

attainment of biiss and the removal of sorrow are thus ilti-
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mate objective and aim. The author of the Bhagavata
refers to the gopis as haviang become rid of their inauspicious-
ness by the severe pangs of scparation from the most dear
person, that is, Krsna.®* The moment the gopis got into the
presence of Krsna, they did not have then their physical
frames which are made up of the qualities of matter,8 that
is, they were not then aware of their physical passion. They
left off their children, husbands, parents—in-law and came to
Krsna., They admitted that their duty was to look after these
persons, but they said that for all emboedied beings, Krsna is the
most dear person, relation and self.84 They declared that they
were the servants of Him whose face was bewitching them, 3>
the like of which they could never have occasion to visualize
and which face was capable of conferring auspiciousness to
the three worlds.8s f

Devotion to God has much significance when it is
directed towards the Lord in arca and in descents (avararas;.
It is not as if other forms are left out, but in these two forms,
the act of devotion is casily practised. In the case of divine
descents, those of Varzha, Vamana, Narasimha, Rama and
Krsna have been arousing much more interest and attraction
to the devotees, However, Krspa alone seems to have been
the object of bridal mysticism. Secondly, the sternness and
majesty of Rama did not arouse. in the minds of devotees,
the longing which a woman feels for the company of her
husband. The Lord’s readiness to come to the side of His
devotees who vearn for His vision and His preeminence
demonstrated through incidents tike measuring the entire
universe, making Siva holy by the latter’s receiving the waters
of Gahga which spruag from His feet ate frequently
applauded.s? |

82. Bhag. P. 10. 29 ; 10.
83. ibid., 10. 29: 11

&4, ibid., 10, 29: 32.

85. ibid., 10. 29. 39.

86. 1ibid., 10, 29: 40,

87. ibid., 3,28:21, 22,
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The doctrine of the path of devotion and the practice
of it by the devout persons have appreciably influenced the
scciety and their principles have permeated into the core of
the society resulting in the development of faith in God as an
absolute feature of the life of the people. The thoughts and
outlook have become saturated with the principles of
Vaispavism, Any occurrence in the life of an individual or
society came to be looked upon as designed by God for the
welfare of the society. A true Vaisnavite listens to the
singing of God’s names with rapturous attention and sings
them without any delicacy. He laughs, sheds tears, sings and
dances with joy.8% Such people join together and participate
it congregational prayers, They seek each other’s compauny
with avidity.?® Devotion, experience of God and detachment
from worldly affairs become the nourishment and food for
them.%® Whatever they do in the religious or secular aspect
of their life, they offer it to God.®! As a general principle,
this is done mentally or to the are@ form of Visnu. Neither
the practice of penances nor the study of the Fedas, neither
the acquirement of the sound knowledge of the tatfvas nor the
nnderstanding of doing one’s duty brings God near the self.
Devotion is the surer mode for communion with God as it is
evidenced in the case of gopikas.??

Making us: of the sacred mud® and the red powder for
the ornamental decoration on the fore-head and in the speci-
fied parts of the body have becomc part of the daily practices
of the Vaisnavites. This mark which is known as @#rdhvg-
pundra on account of the vertical form which it takes is to re-
semble the feet of Visnu,” thereby creating the chastening the
feeling on the part of the wearer that he is decorated with the
feet of God on his person, Others who wear such marks are
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to be held in greater veneration. Any work, rcligious or
secular, does not bear any result, if this mark is not worn by
its performer.” Brandiag the upper portions of the arms
with thz heated Sankha and Cakra came to be treated as the
indispensable act which every Vaisnavite has to undergo to
gqualify himself for recognition of having become a Vaisna-
vite. No Vaispavite shall take anything, food or drink,
without offering it to the deity. ¥ A devotee, or as a matter
of fact, any Vaispaviie, shail undertake his personal worship
of the deity in the form of salag @ama.”™ Constant utterance
of the names of Visnu is enjoined for practice® and the enu-
meration of the thousand names of Visnu,” in a way, enables
the person to set apart a particular part of the day, prefei-
ably the morning or cvening, for this purpose and attend at
other times to his vsual routine work. Astaksara is the
holiest of mantras which a devout Vaispavite shall meditate
upon everyday,”  The water, which becomes sacred, by
wushing the feet of the image of Visnu, as also those of the
devotees, and with which the salagrama'” is worshipped, is
very holy and u devotee shail take this und purify himself.
Sprinkling with this water over the head also leads to the
remosil of sins.'™  The flowers used for God’s worship are
sacred and are received by the devotees after the worship is
over,'

The region, which a devotee of Visnu, aspires to go to,
is described v be distinct from the material world., itisa
place which provides the devotees with unalloyed bliss,
where s prescat every factor which is conducive to the
arousing of enlightenment and delectable enjoyment of God-

-

95. Pirame$. S, 3: 20, 21.
96. Bhar.S. 3; 60.
97. Xan, S ch. 7,
N8,  Parames. 5. 11 : 359, 364, 165.
99. Bhag. P, 11. 2: 39,
100. MBh, Anusarana, 254.
101. Naradiya Smrti, 1: 32,
102, of. Gar. P. 451 and 33.
103.  Smrtimuktdphala. Aatka kanda par 11, pp. 389-91.
104, PBhag. . 11, 3; 54.
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realization in the concourse of fellow-devotees who had
reached that region through devotion to Visnu, Tt is a place
from which there is no return for the released seif to this
mortal mundane world.” Though there are possibilities for
the selves to be near God (samipya), to have a form similar
to His {sariipya), 10 have similarity to Him {sadrsya). the
devotce shall yearn to have communion (s@yujya;.!™ It is
called Paramapada,' a shining spiritual world, a noumenal
realm, which can neither be perceived by the senses nor con-
ceived by the spatialising intellect. [ts supreme beauty
c.nnot be adequately portrayed by the divine faculty of the
poet, the painter or the musician, but can be intuited and
described only by the blissfull nukta.
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